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	 The festival of Sukkot is a joyous celebration that brings the yearly 
festival cycle to a close and gives a wonderful end to the fall feasts. The 
entire story of redemption, sanctification, and the eschatological reign of 
the Messiah is told in the five biblical festivals. Sukkot and Shemini Atzeret 
(The Eighth Day) are the culmination of this story and carries significant 
meaning and imagery for the covenant people of God. 
	 The Torah first lists the festival of Sukkot as a commanded celebration 
in Exodus 23:16 and again in 34:22 as one of three pilgrimage feasts where 
Israel was to appear before the Lord. In this context the text calls it the 
“feast of ingathering” or the “feast of harvest” (֙֙אָָסִִף ג הָֽ�ֽ  .(ve’chag ha’asef = וְְחַ֤�֤
In Leviticus 23:33-43, God expands on this festival noting that it is to be 
held for seven days (v. 39) and the name now shifts to “sukkot” (סֻֻּכּ֛֛וֹת = 
booths) to commemorate the exodus and remember that God had the Isra-
elites dwell in booths (v. 43).
	 Sukkot celebrates the provision God gives His people through the har-
vest. It also remembers the freedom God gave from Egypt and the way He 
led His people through the wilderness to the land promised to Abraham. It 
is a celebration of life and the realization that this world is temporary, just 
like the sukkah we build. But perhaps more than anything, it is the final 
celebration in the yearly festival cycle. We as a people have celebrated our 
redemption at Passover, our sanctification as a covenant people at Sha-
vuot, the coming of our King at Yom Teruah, the atonement made on our 
behalf by the lamb at Yom Kippur, and now the eternal dwelling with the 
promised Messiah, Savior, and God. This is why the festival of sukkot is so 
closely linked to the Temple. 

Sukkot and the Temple

	 The imagery of Sukkot and the temple carry significant meaning. The 
temple complex itself is the place in this temporal world where the pres-
ence of God dwells. This space is not only sacred but has strict laws and 
regulations concerning purity. The ritual purity laws are a picture of the 
relationship we have with the Holy God. Becoming ritually unclean is al-
ways related to death in some way. Death is the result of sin and the fall, 
and thus, the ritual purity laws represent the separation we have due to sin 
and the means by which we come back to a status of “clean” (i.e. able to 
enter the space where God dwells). 
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	 Ritual purity is only a symbol, as becoming ritually unclean is not a 
sin. In some cases, such as when a woman menstruates, it is a natural God 
given function that brings about impurity. This picture shows the separa-
tion of man from God and the necessity of innocent blood to be offered in 
order to come back into the space where God dwells. Thus, it is only fitting 
the festival of Sukkot takes place at the temple as this represents the eter-
nal dwelling of God with His people in the world to come. 
	 The connection between Sukkot and the temple are made even stron-
ger as both the first and second temple were dedicated during this festival. 
At the dedication of Solomon’s temple in 1 Kings 8, we are told that the 
dedication took place at the feast of Sukkot.1 Likewise, Ezra 3:4 notes the 
second temple was dedicated during this festival as was the celebration 
when the wall was completed and the Torah was read (Neh. 8:18).
	 The rabbis associate the festival of Sukkot with God ruling on His 
heavenly throne. For instance, in Leviticus Rabbah 29, the rabbis have a 
discussion about when they can cite the merit of the patriarchs to have 
their sins absolved. The answer given is that God moves from the throne 
of “justice” to the throne of mercy in the seventh month. 

Rabbi Yehuda ben Rabbi Nahman began: “God ascends with a 
blast, the Lord with the sound of a shofar” (Psalms 47:6). When 
the Holy One blessed be He sits and ascends on the throne of 
justice, He ascends in justice. What is the source? “God [Elohim] 
ascends with a blast.” When Israel take their shofars and sound 
them before the Holy One blessed be He, He rises from the 
throne of justice and sits on the throne of mercy, as it is written: 
“The Lord with the sound of a shofar.” When? In the seventh 
month. (Yayikra Rabbah 29)2

	 The idea that the throne of mercy is associated with Sukkot comes 
from the Talmud where there is a discussion on when the Hallel prayer 
(Psalms 113-118) should be recited. The answer is they should only be 
recited on Sukkot because they are to be said during a time of joy, not 
when the King sits on the throne of judgement: 

Master of the Universe, for what reason do the Jewish people not 
recite songs of praise, i.e., hallel, before You on Rosh HaShana 

1 This passage simply says “at the feast in the month Ethanim, which 
is the seventh month.”(1 Kings 8:2) but 2 Chronicals 7:8-9 locates 
this as the festival of Sukkot. 

2 Translation taken from The Safaria Midrahs Rabbah (2022) https://
www.sefaria.org/Vayikra_Rabbah.29.3 (Last checked 8/28/25)
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and on Yom Kippur? He said to them: Is it possible that while the 
King is sitting on the throne of judgment and the books of life 
and the books of death are open before Him, the Jewish people 
would be reciting joyous songs of praise before Me? Rosh Ha-
Shana and Yom Kippur are somber days of judgment whose 
mood is incompatible with the recitation of hallel. (b.Arakhin 
10b)3

	 The significance here is the imagery of God’s sovereignty over man-
kind and that this world comes into physical reality in the world to come. 
What is more, the Rabbis use imagery of God’s throne to emphasize this. 
The throne of God represents the various actions and functions He per-
forms. Thus, God moves from the “throne of judgement” to the “throne of 
mercy” between Yom Teruah and Yom Kippur, in order to properly cele-
brate Sukkot.

The Throne (כִִּסֵֵּא) of God

	 The throne of God can represent various actions or roles that God plays 
and which are seen within the Tanach. For instance, in certain places, the 
throne of God can represent power and majesty:

And Micaiah said, “Therefore hear the word of the LORD: I saw 
the LORD sitting on his throne, and all the host of heaven stand-
ing on his right hand and on his left. (2 Chronicles 18:18 ESV)

I saw the Lord sitting upon a throne, high and lifted up; and the 
train of his robe filled the temple… And one called to another 
and said: ‘Holy, holy, holy is the LORD of hosts.’ (Iasaih 6:1, 3)

God’s throne can be a place of judgement:

But the LORD sits enthroned forever; he has established his 
throne for justice. (Psalm 9:7 ESV)

The LORD is in his holy temple; the LORD’S throne is in 
heaven; his eyes see, his eyelids test the children of man. 
(Psalm 11:4 ESV)

3 Translation taken from William Davidson Talmud (Safaria.org) https://
www.sefaria.org/Arakhin.10b
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The throne of God can also be a metaphor for the Kingdom, or more spe-
cifically, the Messianic Kingdom: 

to transfer the kingdom from the house of Saul and set up the 
throne of David over Israel and over Judah, from Dan to Beer-
sheba. (2 Samuel 3:10 ESV)

He shall build a house for my name, and I will establish the 
throne of his kingdom forever. (2 Samuel 7:13 ESV)

The LORD swore to David a sure oath from which he will not 
turn back: ‘One of the sons of your body I will set on your 
throne.’(Psalm 132:11 ESV)

Of the increase of his government and of peace there will be no 
end, on the throne of David and over his kingdom, to establish it 
and to uphold it with justice and with righteousness from this 
time forth and forevermore. The zeal of the LORD of hosts will 
do this. (Isaiah 9:7 ESV)

It is he who shall build the temple of the LORD and shall bear 
royal honor, and shall sit and rule on his throne. And there shall 
be a priest on his throne, and the counsel of peace shall be be-
tween them both. (Zechariah 6:13 ESV)

	  Thus, out of the many lessons and symbols we can find at Sukkot, one 
of the things we celebrate is eternity in the Kingdom of God, when the 
Messiah reigns from Jerusalem and the King sits upon His throne. Then 
we, as believers, will be able to dwell in peace with the physical presence 
of God in our midst. 
	 Beyond a powerful metaphor, Scripture gives us striking imagery of 
the throne of God. Such imagery comes into our reality when the King-
dom of God is established on earth and the heavenly throne is physically 
realized in the physical world. Like the earthly temple that has its counter-
part in the heavenly realm, the throne of God is a heavenly element that 
will soon become a temporal reality. This is something we as believers 
pray for on a regular (if not daily) bases when we pray: 

Our Father in heaven, may your name be sanctified. May Your 
kingdom come, your will be done, on earth as it is in heaven. 
(Matthew 6:9–10)
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	 Within this prayer that believers say so often, we ask for the Kingdom 
of God (the throne) to be established on earth, “as it is in heaven.” What 
does this look like? What exactly are we asking for? When we consider the 
holy of holies in the heavenly realm, we probably have an image in our 
minds of what this resembles. Why? Because God has given us a physical 
representation of it here on earth. However, when it comes to the heavenly 
imagery of the throne of God, many people think this is just a metaphor, 
or perhaps a dream that represents a concept but is nothing like reality. But 
is this what the Scriptures actually portray? In what follows I hope to sur-
vey three texts that describe the throne of God in the heavenly realm, and 
then compare it to the earthly throne described by Zechariah and John 
here on earth. But first we must look at some preliminary issues. 

Seeing God

	 In Exodus 33, Moses asks God to see his glory. God responds, “you 
cannot see my face, for man shall not see me and live.” This statement has 
two elements that should be noted. First, God states that no one can see His 
face (י ת אֶֶת־פָָּנָ֑�֑ :something the text just said Moses did regularly ,(לִִרְְאֹ֣�֣

And when all the people saw the pillar of cloud standing at the 
entrance of the tent, all the people would rise up and worship, 
each at his tent door. Thus the LORD used to speak to Moses face 
to face, as a man speaks to his friend. When Moses turned again 
into the camp, his assistant Joshua the son of Nun, a young man, 
would not depart from the tent. (Exodus 33:10–11) 

	 The second element from 33:20 we need to note is that God states “man 
shall not see me and live.” This striking statement seems to be another 
contradiction as the Torah has already described several instances when 
people have seen God: 

And the LORD appeared to him by the oaks of Mamre, as he sat 
at the door of his tent in the heat of the day. He lifted up his eyes 
and looked, and behold, three men were standing in front of 
him. (Genesis 18:1–2)

Then Moses and Aaron, Nadab, and Abihu, and seventy of the 
elders of Israel went up, and they saw the God of Israel. There 
was under his feet as it were a pavement of sapphire stone, like 
the very heaven for clearness. (Exodus 24:9–10)
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And Jacob was left alone. And a man wrestled with him until the 
breaking of the day… So Jacob called the name of the place Pe-
niel, saying, “For I have seen God face to face, and yet my life 
has been delivered. (Genesis 32:24, 30)

	 Perhaps the most common suggestion regarding Exodus 33:20 is that 
God is specifically stating no one can see the fullness of His glory. Yet, the 
Holy One can suppress His glory, as it were, in order to interact with hu-
mans in this work. Eugene Carpenter represents this view well: 

He limits the goodness he will permit Moses to behold–he can-
not see his face, his fullness. Moses talked with Yahweh “face to 
face” (v. 11 above), but the assertion is metaphorical. Here, 
though the term is analogical, attempting to describe God, its 
intent is literal. The face of God cannot be seen by a human be-
ing (אָָדָָם), for he/she would die from the full revelation of God’s 
goodness (טוּב), splendor, and glory (כָָּבוֹד), even though hu-
mans are in a finite way the divine image itself.4

	 While this does seem like a logical interpretation of the passage, it is 
not what the Scriptures seem to convey. For instance, when Gideon meets 
the Angel of the Lord he believes he is going to die: 

Then the angel of the LORD reached out the tip of the staff that 
was in his hand and touched the meat and the unleavened 
cakes. And fire sprang up from the rock and consumed the 
meat and the unleavened cakes. And the angel of the LORD 
vanished from his sight. Then Gideon perceived that he was the 
angel of the LORD. And Gideon said, “Alas, O Lord GOD! For 
now I have seen the angel of the LORD face to face.” But the 
LORD said to him, “Peace be to you. Do not fear; you shall not 
die.” (Judges 6:21–23)

Likewise, Samson’s parents believe they will parish when they meet the 
Angel of the Lord who tells them they will have Samson:

The angel of the LORD appeared no more to Manoah and to his 
wife. Then Manoah knew that he was the angel of the LORD. 
And Manoah said to his wife, “We shall surely die, for we have 
seen God.” But his wife said to him, “If the LORD had meant to 

4 Eugene Carpenter, “Exodus 19-40” in Evangelical Exegetical Com-
mentary (Lexham Press, 2016) p. 346
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kill us, he would not have accepted a burnt offering and a grain 
offering at our hands, or shown us all these things, or now an-
nounced to us such things as these.” (Judges 13:21–23) 

The prophet Isaiah also believes he will die when he sees God sitting on 
His throne in heaven:

And I said: ‘Woe is me! For I am lost; for I am a man of unclean 
lips, and I dwell in the midst of a people of unclean lips; for my 
eyes have seen the King, the LORD of hosts!’ (Isaiah 6:5)

Yet, such a view is not held exclusively by those in the Tanach, the Apos-
tolic writers believe God cannot be seen as well: 

It is written in the Prophets, ‘And they will all be taught by God.’ 
Everyone who has heard and learned from the Father comes to 
me— not that anyone has seen the Father except he who is from 
God; he has seen the Father. (John 6:45–46)

No one has ever seen God; if we love one another, God abides in 
us and his love is perfected in us. (1 John 4:12)

[God] who alone has immortality, who dwells in unapproach-
able light, whom no one has ever seen or can see. To him be 
honor and eternal dominion. Amen. (1 Timothy 6:16)

	 The notice here, that God dwells in unapproachable light may bring 
our minds to several passages in the Apostolic Scriptures. First, the scene 
on the mount of transfiguration:

And he was transfigured before them, and his face shone like the 
sun, and his clothes became white as light. (Matthew 17:2)

The second to Paul’s encounter with Yeshua:

Now as he went on his way, he approached Damascus, and sud-
denly a light from heaven shone around him… The men who 
were traveling with him stood speechless, hearing the voice but 
seeing no one. Saul rose from the ground, and although his eyes 
were opened, he saw nothing. (Acts 9:3, 7-8)
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	 Although Yeshua is seen in His glory as being in radiant light, He is still 
able to enter this world and interact with humans. How is this possible if 
Yeshua is God in the flesh? John begins to give an explanation to this in the 
first chapter of his Gospel. After John starts by saying in the beginning was 
the Word and the Word was God (v. 1:1), he then tells us the word became 
flesh and dwelt among us (v. 14). But in verse 18, John tells us that Yeshua 
is the representation of God on earth. This verse has several variants with-
in the Greek manuscripts, however it does not matter which reading we 
take, the point remains the same. Below I have translated the verse in three 
ways to show the various options for how people may interpret the Greek: 

No one has ever seen 
God; the only God, 
who is in the bosom 
of the Father, he has 
made him known.

No one has ever seen 
God; the only one who 
is God, who is in the 
bosom of the Fa-
ther, he has made him 
known.

No one has ever seen 
God; the only one, 
who is in the bosom 
of the Father, he has 
made him known.

	 The Word that is God, Who has become flesh on earth, has made the 
Father known. Paul takes this a step further: 

Messiah Yeshua, though he was in the form of God, did not 
count equality with God a thing to be grasped, but emptied him-
self, by taking the form of a servant, being born in the likeness 
of men. And being found in human form, he humbled himself 
by becoming obedient to the point of death, even death on a 
cross. Therefore God has highly exalted him and bestowed on 
him the name that is above every name, so that at the name of 
Jesus every knee should bow, in heaven and on earth and under 
the earth, and every tongue confess that Jesus Christ is Lord, to 
the glory of God the Father. (Philippians 2:6–11)

	 Therefore, Yeshua, although God, lowered Himself and set aside His 
glory to come into this world and save His people. He is the representation 
of the image of God in this world, something we are able to look upon 
without meeting death, while at the same time looking at the face of God.
	 However, a questions remains: If God is unable to be seen in this world 
but may be viewed in a vision, is there simply no instance when the Father 
is seen in His full glory? This question becomes important for our study 
since we will be dealing with prophetic visions of God on His throne. We 
will leave this question and ask it as we move through each prophetic rev-
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elation. For now, we turn to the prophet Isaiah.  

Isaiah’s Call

	 Isaiah chapter six is one that has brought much debate. Many scholars 
believe Isaiah was prophesying before chapter 6, but his inauguration by 
God as a prophet doesn’t come untill this chapter.5 No matter if this was the 
first prophetic vision Isaiah had or not, the prophet sets the scene by de-
scribing the throne of God in a throne room. 
	 Isaiah has a vision of the heavenly temple or perhaps the heavenly pal-
ace as the word ל  ”can mean both. The prophet sees “the Lord (he'chal) הֵֵיכָֽ�ֽ
י) �נָֹ֛דֹ֛  Adonai) high and lifted up. This is contrasted to King Uzziah who = אֲֲ
became proud, entered the earthly temple, and performed the task of a 
priest (2 Chron. 26:16). For this action, God struck him with leprosy (v. 
19), and so he died under a curse from God, separated from others, sick 
and outcast. The note that the throne is high and lifted up shows exaltation. 
Not only is this throne exalted but it denotes power and sovereignty. The 
text will go on in verse 3 to refer to the one sitting on the throne not simply 
as Adonai, but as “YHVH”, raising the question: Is Isaiah actually seeing 
God?
	 The notice that the train or hem of His garment fills the temple is some-
thing the translators of the Tanach into other languages do not seem to like. 
The LXX, and the Aramaic Targum both use the word “glory” in place of 
“hem” or “train of His robe.” Keil and Delitzsch contend this was inten-
tional:

The Sept., Targum, Vulgate, etc., have dropped the figure of the 
robe and train, as too anthropomorphic. But John, in his Gospel, 
is bold enough to say that it was Jesus whose glory Isaiah saw 
(John 12:41). And truly so, for the incarnation of God is the truth 
embodied in all the scriptural anthropomorphisms, and the 
name of Jesus is the manifested mystery of the name Jehovah. 
The heavenly temple is that super-terrestrial place, which Jeho-
vah transforms into heaven and a temple, by manifesting Him-
self there to angels and saints. But whilst He manifests His glory 
there, He is obliged also to veil it, because created beings are 

5 John Calvin writes that there were many who believed this chapter 
was the beginning of the prophecy and that while others were com-
piling the prophets words, an error occurred where some of his work 
was placed before the calling took place; John Calvin, Calvin’s Com-
mentaries (Complete), trans. John King, Accordance electronic ed. 
(Edinburgh: Calvin Translation Society, 1847), paragraph 23804.
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unable to bear it.6

	 The reference to John 12:41 is interesting because John quotes verses 
9 and 10 of this chapter, thus placing the context of John’s comment at this 
vision. John states: 

Though he had done so many signs before them, they still did not 
believe in him, so that the word spoken by the prophet Isaiah 
might be fulfilled: “Lord, who has believed what he heard from 
us, and to whom has the arm of the Lord been revealed?” There-
fore they could not believe. For again Isaiah said, He has blinded 
their eyes and hardened their heart, lest they see with their eyes, 
and understand with their heart, and turn, and I would heal 
them. Isaiah said these things because he saw his glory and 
spoke of him. (John 12:37–41)	

	 The idea this vision is of a pre-incarnate Yeshua finds more support 
with the term “high and lifted up” (א ם וְְנִִשָּׂ֑�֑  which is used in Is. 52:13 as (�רָ֣֣
the opening verse of the pierced servant in chapter 53: 

Behold, my servant shall act wisely; he shall be high and lifted 
up, and shall be exalted. (Isaiah 52:13)

It is used again to describe God in 57:15:

For thus says the One who is high and lifted up, who inhabits 
eternity, whose name is Holy: “I dwell in the high and holy place, 
and also with him who is of a contrite and lowly spirit, to revive 
the spirit of the lowly, and to revive the heart of the contrite.
(Isaiah 57:15)

	 Thus, the description of being “high and lifted up” is used for God (i.e. 
YHVH) as well as the Suffering Servant who is pierced for our transgres-
sions. 
	 The train of His robe filling the temple shows the magnitude of this 
figure:

‘The hem of his robe’ indicates his majesty and splendor. It filled 

6 C. F. Keil and Delitzsch F., Commentary on the Old Testament, Accor-
dance electronic ed. (Peabody: Hendrickson Publishers, 1996), para-
graph 26172.
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all the space available because ‘the heavens, even the highest 
heavens, cannot contain’ this exalted and incomparable King  
(1 Kings 8:27).7

	 Verse 2 describes the angelic beings that act as God’s throne attendants. 
The word “Seraphim” (ים  meaning “burning ones” is only used in (שְְׂרָָפִ֨�֨
reference to angelic beings here. The same word is used in Numbers 21 as 
well as Is. 14:29 and 30:6 in reference to the snakes that plagued Israel. 
First and second century literature has very little reference to seraphim,8 
and it has been suggested that the Seraphim and Cherubim are connected 
as they are both worshipping angelic attendants at the throne of the Al-
mighty. It could also be that Isaiah uses the term “burning ones” because 
they had a “fiery appearance.”9 Thus, to Isaiah it may be that this is not a 
class of angel, but rather relates to the image he is seeing. In actuality, 
these could be cherubim that are named “fiery” because they look like 
they are ablaze. 
	 Isaiah describes these beings as standing above the throne, but one of 
the six sets of wings is used to fly. Thus, the angelic beings are ready to 
serve, but do not touch the throne of God. Instead, they hover above it. The 
number of Seraphim is not given, and McConville notes the scene is rem-
iniscent of the structure on the Ark of the Covenant.10

	 Although Isaiah does not give too much detail about these angelic be-
ings, we are told that they have six wings, one pair cover their feet, an-
other pair cover their face, and the final pair keep them flying above the 
throne. From this, we can understand that they have feet, faces, and in 
verse 6 we are told they have hands as well. 
	 We are not told how many seraphim are present, but we know there are 
at least two. They stand opposite each other and call back and forth declar-
ing the holiness of God: 

This God is ‘holy’, a term that is basically connected with separa-
tion. He is distinctively other than the real he has created, and as 
a consequence he cannot be approached by any of his creatures 
unless he wills it and condescends to make himself known in 
some way that is comprehensible to them. But in the light of the 

7 John L. Mackay, Isaiah: Volume 1 chapters 1-39 (Evangelical Press, 
2008), p. 161

8 2 Enoch 21 and The Ascension of Isaiah mention Seraphim, but they 
are most likely pulling directly from Isaiah 6. 

9 See the NET notes on Isaiah 6:2. 
10 J. Gordon McConville, “Isaiah” in Baker Commentary on the Old Tes-

tament Prophetic Books (Baker, 2023), p. 104
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Fall holiness goes beyond pointing to the transcendence of the 
infinite God over against the finitude of creation; it also express-
es divine separation from all that pollutes and degrades. Divine 
holiness is pre-eminently the unsullied and immaculate ethical 
purity of the God who is absolutely opposed to sin and evil in all 
its manifestations.11

	 Within Hebrew, if something needs to be emphasized, the language 
doubles. For instance, in the Torah we see the term “ת  (mot yumot)"מ֥֥וֹת יוּמָֽ�ֽ
which literally means, “dying he dies.”12 This term has the word “to die” 
twice, which makes it magnified. Thus, the English translations of these 
texts will normally translate this as “he will surely die.” Yet, in our text the 
word is not doubled, but tripled. The implication of this is the Master of the 
World Who sits on the throne in heaven is not simply holy, nor is He very 
holy; rather, God is infinitely holy, beyond our understanding. 
	 It is this scene that we should have in mind when we attempt to talk 
about the fall of man and the sin problem. We as humans attempt to com-
prehend the holiness of God, but it is outside of human comprehension. 
When man sinned, it brought unholiness into a relationship that was pure 
and without blemish. For God to dwell with man, the sin element, this ele-
ment of unholiness, had to be taken out of the equation. But this is not as 
simple as we may at first believe. God is infinitely holy and thus, any mark 
against that holiness is in essence, an infinite transgression. A single sin 
transgressing God’s holiness (like eating a forbidden fruit) echoes through 
eternity in both directions. 
	 The only thing that can pay for an infinite mark of unholiness, is a 
death that is infinite, and the only way a death can be infinite is if the life 
that is taken was itself infinite. Thus, Emmanuel, the only one with an in-
finite life, must come to pay that price. His death is the only death infinite 
in its impact; it pays for not only the sin of eating forbidden fruit, but for 
every sin that has been or ever will be committed. 

Meaning

	 The picture of the Holy One on the throne in Isaiah serves many pur-
poses; for us, it reveals the Gospel message and the need for the suffering 

11 John L. Mackay, Isaiah: Volume 1 chapters 1-39 (Evangelical Press, 
2008),p. 163

12 Gen. 2:17; 3:4; 20:7; 26:11; Ex. 19:12; 21:12, 15–17; 22:19; 31:14–15; 
Lev. 20:2, 9–13, 15–16, 27; 24:16–17; 27:29; Num. 6:9; 15:35; 26:65; 
35:16–18, 21, 31
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servant who will be pierced through for our transgressions. For Isaiah, it 
ordains him as a prophet because the Holy One, Who sits on the throne 
confirmed that Isaiah would speak for Him on this earth. 

Ezekiel’s Chariot Vision

	 Ezekiel was a priest who was taken captive to Babylon by Nebucadnez-
zar in 597 (2 Kings 24:10-17). He lived with other captives near the Chebar 
Canal for five years before he had a series of visions. This revelation has 
been viewed by man, my younger self included, as odd, abstract and too 
dreamlike in order to gain knowledge and wisdom, causing many to quick-
ly move past discounting its importance.
	 The prophet’s vision begins when he sees a cloud with fire darting 
back and forth with brilliant shining coming from it, like glowing amber. 
The Hebrew used here is obscure which has led to much speculation on 
exactly what Ezekiel is seeing. In reference to the word “amber” (ל שְְׁמַ֖�֖   (ַחַ
which some have translated, “amber”, Block states: 

LXX translate is ἤλεχτρον, “electrum,” which identifies both am-
ber and a gold-silver alloy. The former is probably intended here. 
While its meaning remains somewhat uncertain, the employ-
ment of the rare term reflects the brilliance of the image but also 
enhances its mystery.13

	 As the cloud of brilliance comes closer to the prophet, he sees four liv-
ing creatures. The inability to describe these as “cherubim” suggests the 
prophet is unaware of what he is first seeing. This vision is paralleled with 
the vision in chapter 10 where the beings are identified as cherubim. In 
10:15, Ezekiel recognizes the cherubim are the same angelic beings he 
sees here in chapter 1. The idea that these angelic beings had ranks within 
the heavenly realm and that the cherubim and seraphim were the highest 
rank among the angelic order is not found within the Bible, but comes 
about in later mystical texts. Although it is not specified, we will soon 
learn that the four living creatures are (like Isaiah Seraphim) throne atten-
dants of the One Who sits on the throne.
	 The four creatures have a human likeness (although their feet are like 
calves hooves, cf. v. 7) most likely referring to their bodies. In comparison 
to Isaiah 6, we should note that the cherubim only have four wings where 
Isaiah’s seraphim had 6. We may also want to assume the faces of each vi-

13 Daniel Block, The Book of Ezekiel: Chapters 1-24 In NICOT (Eerd-
mans, 1997), p. 93
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sion’s angelic beings are different; in Isaiah, the seraphim have their faces 
covered with wings, but in Ezekiel, the prophet is able to see the faces of 
these creatures, which have four faces. 
	 Horace Hummel states, “Their four faces looking simultaneously in all 
directions certainly suggest God’s omniscience and omnipresence.”14 Al-
though Hummel specifically notes we should be careful how much we 
assign significance to the features of the creatures, he goes on to say:

The specific forms of the faces seem to represent the crown of 
four aspects of God’s creation: man is the crown of all creation, 
and thus this face is first and forward; the lion and the ox are 
supreme among the wild and the domestic animals, respectively; 
and the eagle is preeminent among birds. The calves’ hooves are 
of uncertain significance, but if they are round… they may sug-
gest God’s omnipresence by their ability to move in any direc-
tion.15 

Block agrees and after surveying the significance of each creature from an 
ancient perspective, he notes: 

The significance of these creatures exceeds the sum of the parts. 
In the absence of abstract philosophical tools these images ex-
pressed the transcendent divine attributes of omnipotence and 
omniscience. Carrying the divine throne, the four-headed cher-
ubim declare that Yahweh has the strength and majesty of the 
lion, the swiftness and mobility of the eagle, the procreative 
power of the bull, and the wisdom and reason of humankind.16

	 Each angel had human hands, but the number of their hands is not 
specified. The beings have four faces and four wings, but it is reasonable 
to suggest they only have a single set of hands since each cherub is associ-
ated with a single wheel. They do not move left or right, but stay in one 
position no matter where the structure goes. This makes sense since the 
four faces would allow them to see in any direction, but also because they 
are connected to a wheel, thus, it should be seen as each angel being at-
tached to a corner of the structure without moving away from it. 
	 The prophet has already noted that the legs of the creatures sparkled of 

14 Horace D. Hummel, Ezekiel 1-20 in Concordia Commentary (Concor-
dia Publishing, 2005), p. 58

15 Ibid. 
16 Daniel Block, The Book of Ezekiel: Chapters 1-24 In NICOT (Eerd-

mans, 1997), p. 96
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bronze, but now in verses 13-14 we are given more detail concerning this. 
The creatures shine like burning coals, and out of the fire comes lightning. 
This once again may be the reason for the name “seraphim.” 
	 Starting in verse 15, we are informed that there is a wheel for each 
angelic creature. Verse 16 reveals there are wheels within wheels. This is 
difficult to imagine because we are not told if the wheels move in the same 
direction (almost akin to spinning rims within a wheel) or if they are more 
like a gyroscope where the inner wheel can move in a different direction 
than the outer wheel. No matter how we imagine them, verse 17 explains 
the structure was able to move in any direction upon the earth but did not 
have to stay on the ground. 
	 Several things should be noted about the wheels. First, Mackay notes 
that a throne or chariot where an omniscient and omnipresent God sat 
would not need wheels at all. He rightly contends there is a theological 
significance here: 

They symbolized the mobility of the chariot-throne, and hence 
of the ruler whose throne it was. The exiles subscribed to the 
perception that the Lord’s presence was confined to Jerusalem, 
and that his commitment to the city rendered it secure come 
what may. Hence the chariot-throne which was able to go every-
where confronted and corrected that prevalent misperception. 
God was not tied to Jerusalem, but was powerfully present wher-
ever he wished throughout his universal realm.17

	 Second, we have the notice in verse 20 that the “spirit of life” was in the 
wheels, making the point that the wheels and the angels are in complete 
unison being guided by the Spirit of the One upon the throne. 
	 Verse 18 tells us the rims of the wheels had eyes all around, a fact re-
peated in 10:12. This is a feature we did not encounter in Isaiah, but is 
something we will find in other prophetic texts. Within our current pas-
sage the imagery of the eyes along with the wheels and the faces of the 
angelic beings, all point to the idea of the One Who sits on the throne being 
omniscient and omnipresent. There is no need for Him to turn as He sees, 
hears, and knows all things. He is ruler over all creation and nothing slips 
from His notice. 
	 The prophet now looks up. Above the heads of the angelic beings is the 
יעַַ  a word used four times in verses 22-26. It is the same word ,(rakiah) רָָקִ֔�֔
used in Gen. 1:6-8 and 14-20 in which God places the sun, the moon, and 
the stars and is there translated “expanse” and “firmament.” In this in-

17 John L. Mackay, Isaiah: Volume 1 chapters 1-39 (Evangelical Press, 
2008),p. 93
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stance the prophet uses the word to describe a platform that shined like 
awesome crystal, or was awe inspiring. The use of ַַיע -most like (rakiah) רָָקִ֔�֔
ly signifies the same element as the eyes and the intricate wheels. The 
platform of God is the entirety of heaven. There is nowhere His domain 
ends. We should probably have Exodus 24:9-10 in mind where the elders 
of Israel see the God of Israel: 

Then Moses and Aaron, Nadab, and Abihu, and seventy of the 
elders of Israel went up, and they saw the God of Israel. There 
was under his feet as it were a pavement of sapphire stone, like 
the very heaven for clearness. (Exodus 24:9–10)

	 Ezekiel describes much of the same thing, the firmament is under the 
feet of the One sitting on the throne. Like the Exodus passage, it shines, but 
here the prophet eludes to the fact this material under the feet of the One 
sitting on the throne is associated with the heavens. Hummel argues the 
imagery should be associated with the Messianic Kingdom when all things 
will be placed under subjection to the Messiah.18 
	 The prophet, quickly moves back to the angels, where he notices a pair 
of each angel’s wings touch the angel’s wings opposite of each other. An-
other pair of wings covers the body of the angelic being. At this point the 
prophet gives sound to his vision. The word for “sound” is the same word 
in Hebrew for voice and is used five times within verses 24-25. Ezekiel 
applies three metaphors to explain the sound of the angel’s wings. Many 
waters, the sound of a tumult, like the sound of a camp. 
	 The reference to many waters is “on the majestic, irresistible, stunning 
grandeur of the roar of a waterfall or of an ocean storm.”19 In reference to 
the sound of Shaddai (translated as Almighty by the ESV) the sound “re-
ferred probably to that of rolling thunder in the heavens.”20 Mackay is most 
certainly correct here, but the name “El Shaddai” is almost always used in 
association with childbearing. Thus, this may once again be a reference to 
the omniscience of God as He is the Father of all creation. Finally, the ref-
erence to a “tumult… like the sound of a camp” has a “military aspect to 
the description which reminded one that the Lord is the Lord of Hosts.”21

	 The final word for “sound” now shifts to mean “voice” in verse 25 as 

18 Horace D. Hummel, Ezekiel 1-20 in Concordia Commentary (Concor-
dia Publishing, 2005), p. 63; Hummel points to Psalm 110 and Phil. 
2:5-10 to support this assertion. 

19 John L. Mackay, Isaiah: Volume 1 chapters 1-39 (Evangelical Press, 
2008),p. 98

20 Ibid. p. 99
21 Ibid. 
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the voice of the One on the throne comes from above the angelic beings 
heads. When the structure stops and the seraphim are no longer in motion, 
their wings stop moving as well. 
	 Ezekiel’s attention moves once again to the space above the angel’s 
head. The prophet now describes the throne which sits atop the expanse 
and the figure sitting upon it. The throne itself is made of “lapis lazuli” one 
of the most precious stones in the ancient world.22

Above it he observes the most majestic throne one could imag-
ine, made entirely of lapis lazuli, one of the most precious stones 
know to the ancients. 23

	 Ezekiel sees someone on the throne, with the likeness of a man, but 
this man shines like amber, beneath His waist is fire, and there is bright-
ness all around Him, which we learn is the glory of God. It should be 
noted that the prophet specifically states there is something like the bow in 
the clouds (i.e. a rainbow) that engulfs this figure. The prophet ends by 
saying this was the “appearance of the likeness of the glory of YHVH.”
	 Ezekiel’s description of the heavenly chariot has been the inspiration 
for  both Jewish and Christian mystical belief. The entire “mirkavah” (char-
iot)  literature is a major theme in the rise of Jewish mysticism and re-
mains a central part of Judaism today. 

Meaning

	 We have not surveyed the rest of Ezekiel’s vision, nor have we truly 
delved into his comparison vision in chapter 10. Yet, the majority of schol-
ars agree the chariot vision of Ezekiel holds much more significance than 
simply affirming Ezekiel as a prophet of God. Peter Schäfer’s explanation 
of this text is important, so I will quote it at length: 

I therefore agree with the widespread view that it is the aim of 
the vision to confirm that neither God nor his revelation is bound 
to the land of Israel: God does reveal himself to his chosen 
prophet outside the land of Israel, in unclean foreign land. But it 
is much more than that. The archaic imagery used in the de-
scription of the chariot and God residing above the raqia‘ points 
to a worldview before the erection of the Tabernacle in the wil-

22 Daniel Block, The Book of Ezekiel: Chapters 1-24 In NICOT (Eerd-
mans, 1997), p. 104

23 Ibid
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derness and the building of the Temple in Jerusalem. The God 
who appears to Ezekiel is the God of the patriarchs, the God of 
the cosmos, who is not (yet) confined to the boundaries of the 
temple. To be sure, the Jerusalem Temple is not yet destroyed 
when Ezekiel sees his vision of God as observer and ruler of the 
entire cosmos (in 592 BCE), but it will be destroyed soon (in 586 
BCE), and it is one of the major tasks of the newly appointed 
prophet to announce the destruction of the Temple. God does not 
need the Temple to reveal himself after the destruction of the 
Temple, just as he did not need the Temple in the dim and distant 
past of the patriarchs. The cosmos is his temple.24 

	 Thus, Ezekiel’s vision serves as a notice to the prophet and the people 
around him that God is not confined to the temple, nor does He lose any 
power or ability if His temple is destroyed. Such a message aligns with the 
book of Hebrews, but also with our current situation today. While the tem-
ple does not stand in Jerusalem and the temple service is not currently 
kept, we can be sure that God is still in control and still hears our prayers. 
He still sees our needs and is in control of every aspect of our life. We 
serve the omniscient and omnipresent God of all.  

Daniel’s Vision 

	 In the seventh chapter of Daniel, the prophet is given a vision where he 
sees four beasts rise out of the sea, and one beast, more fierce than the 
others, has horns. Daniel sees a horn among the ten horns of this beast 
grow and he realizes it has eyes and a mouth. At the end of the vision, the 
prophet asks for an interpretation and it is revealed the beasts are four 
kings who will arise and persecute the followers of the Most High. The 
horns on the one beast represent ten kings who will rise out of this king-
dom and the horn with eyes is different as he will rise and speak out against 
God, and His law and the followers of God. 
	 During this vision, Daniel sees a vision of the Ancient of Days and one 
like a “Son of Man.” This portion of the vision gives us a glimpse into the 
throne room of God where the Almighty judges these four beasts. It is to 
this portion of the vision we now turn.
	 As chaos rages from the beast’s destruction upon the earth and amid 
the mounting persecution intensifying against believers, Daniel enters a 
new portion of his vision. This is signaled by the sixth use of the term “I 
continued looking” (ית ה הֲֲ�וֵ֔֔  a phrase used 8 times in the chapter each ,(חָָזֵ֣�֣

24 Peter Schäfer, The Origins of Jewish Mysticism (Mohr Siebeck, 2009)
p. 50-51
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marking a new scene or section. The current scene shows the throne room 
of God setting up to hold court and judge the beasts who are making war 
against God and His people. 
	 This scene begins with thrones being placed. We are never told how 
many thrones are set up, nor are we told to whom these thrones belong. 
Wendy Widder believes the setting up of thrones is for the council of the 
gods, a theological position which gained widespread belief through the 
work of Dr. Michael Heiser.25 Yet, such an interpretation not only relies on 
the false premise of Heiser’s work, but also does not take into account the 
parallel passage in Revelation 4 where the thrones are set for a different 
purpose (see below). 
	 J. Paul Tanner rightly contends the scene depicts God taking His seat in 
judgement and should be seen as a courtroom. The extra thrones which 
are set up are given for the rest of the court attendees including the wit-
nesses.26 It should be noted that Tanner goes on to suggest it could be an-
gels that are seen as witnesses in this text. If this were the case, some may 
argue that this would be the council of the gods presented by Widder and 
Heiser. Such an argument would not fully account for Heiser’s teaching of 
regional gods and/or the association made by Widder to “every Mesopota-
mian religion including Israel.”27 If the “council of the gods” was valid and 
should be understood in terms of other Mesopotamian belief (including 
the way Heiser puts this theology forward) the council would not simply 
be helping angels that attend the God of heaven, but lesser gods that rule 
portions of this world (see notes on Rev. 4 for explanation of who these 
thrones are for). 
	 The Ancient of Days takes His seat in the throne room. In Isaiah, the 
train of God’s robe filled the temple but little else is said. In Ezekiel, we 
were told His appearance above His waist was like shining amber and be-
low His waist was like fire and there was shining all around Him. Daniel 
tells us the Ancient of Days has clothing white as snow and His hair is like 
wool. This has brought many to assume we are seeing the image of an old 
man that sits down to judge. J. Allen believes this is a misperception:

The title Ancient of Days and the description of His hair ‘like the 
pure wool’ should not be read so as to depict a grey-headed old 
man marked by advancing age - a common misrepresentation. 

25 Wendy Widder, “Daniel” in Exegetical Commentary on the Old Testa-
ment (ECOT) (Zondervan, 2023), p. 367-368

26 J. Paul Tanner, “Daniel” in Evangelical Exegetical Commentary (EEC) 
(Lexham Press, 2020), p. 421

27 Wendy Widder, “Daniel” in ECOT (Zondervan, 2023), p. 368 Foot-
note 50. 
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The literal meaning of ‘Ancient of days’ points to ‘The constant, 
everlasting One - unchanged by days’; a somewhat similar title to 
that used of Christ - ‘The same yesterday, and today, and for 
ever’ (Heb. 13:8; Heb. 1:11-12).28

	 Like the shining of God’s throne in Ezekiel, Daniel tells us this throne 
has “flames of fire” and its wheels were “burning fire.” This is interesting 
as we would not expect a throne that was in a throne room to have wheels, 
a feature we have already seen in Ezekiel. 
	 One of the obvious questions that comes at this point is who exactly the 
prophet is seeing. The man in dazzling white cloths and hair like wool that 
sits on the throne of flames, is this Yeshua? Or is the prophet actually see-
ing an image of the Father? The Church fathers debated this issues as some 
believed “any Old Testament theophanies were, in fact, manifestations of 
the preincarnate Christ.”29 Such a view is not a popular one due to the fact 
the one “like a son of man” is presented before the One sitting on the 
throne in the next section. 
	 Scholars tend to agree that the Ancient of Days in this section is a vi-
sion of the Father. Yet, how can this be if no one can see God and live? In 
her article on the image of the Ancient of Days in post-Iconoclastic Byzan-
tine art and the understanding of the Church Father’s theology of who ex-
actly the Ancient of Days is, Gretchen McKay explains how Theodoret 
reckoned with the idea of the Father being seen in a vision: 

According to Theodoret, God forms visions of himself as he 
deems useful. Although God himself is “bodiless, simple, and 
formless, not lending himself to description, but being descrip-
tionless by nature,” at certain times God chooses to provide a 
vision of himself. These visions are recorded by the prophets. 
For instance, Theodoret notes the different ways in which God 
was seen by Abraham, Moses, Isaiah, and Ezekiel. This is re-
flected in Hosea, who records God as saying, “I have made mul-
tiple visions and have likened myself in the hands of the proph-
ets.” Theodoret pays special attention to the word “likened” 
(“ὡμοιώθην”) in this quotation; this is the key to understanding 
the nature of divine revelations. Theodoret notes that the word 
“likened” is Hosea’s way of emphasizing that God was not seen 
in fact. For Theodoret, there is a great difference between view-
ing a likeness and actually seeing the divine. He provides further 

28 J. Allen, Daniel Reconsidered (Scripture Teaching Library, 2013) p. 
288-289

29 J. Paul Tanner, “Daniel” in EEC (Lexham Press, 2020), p. 422, Foot-
note 726
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proof of this difference when he quotes Ezekiel, who, after tell-
ing of his vision, states, “such was the appearance of the like-
ness of the glory of the Lord.” Again, Theodoret stresses that 
Ezekiel did not see God, but only a likeness of his glory.30 

	 Thus, according to this view, the prophet does not see God in a vision, 
but he sees elements of God’s character, represented in human form, that 
He wants to convey to us. Such a view aligns well with the Bible’s claims 
that no one can see God and live. Beyond this, every aspect of Daniel’s vi-
sion has significance as it relates to who God is: 

The judge, then, is not one who is merely granted human (= 
heavenly) features or who aspires to them: indeed, he not mere-
ly is human (= heavenly), but possesses the dignity, gradeur, 
and honor of an elder, bright and splendid in his appearance. 
The heavenliness, indeed divinity, symolized by his venerable 
humanity is suggested by the fire that issues from his transcen-
dent, awesome prsence, representing also the dangerous power 
he embodies when he acts to implement his judgement. As in 
any king’s court, he is served and honored by countless court-
iers, his counselors and executives.31

	 Books are opened in order to judge the beasts. Little is said here about 
the books. At first we might think it is the Torah since the beast tried to 
change the law (7:25). Some scholars have taken this position, but Beale 
pushes against such an interpretation because the books found in Ezekiel 
chapters 2 and 3 along with the books found in Daniel contain judgement.32 
Daniel says the books are sealed in chapter 12: 

I heard, but I did not understand. Then I said, “O my lord, what 
shall be the outcome of these things?” He said, “Go your way, 
Daniel, for the words are shut up and sealed until the time of the 
end. (Daniel 12:8–9 ESV)

30 Gretchen McKay, “The Eastern Christian Exegetical Tradition in 
Daniel’s Vision of the Ancient of Days” in JECS, Vol. 7, Num. 1, 
1991, (John Hopkins University), p. 52

31 John Goldingay, “Daniel” in Word Bible Commentary (WBC) (Thom-
as Nelson Publishing, 1989) p. 189

32 G.K. Beale, “The Book of Revelation” in The New International Greek 
Testament Commentary (NIGTC) (Eerdmans, 1999), p. 340; This is 
discussed more in my comments on Revelation 5
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	 Daniel has a second part to this vision, when one “like a Son of Man” 
appears. Yeshua uses the title “Son of Man” for Himself throughout the 
Gospels. Perhaps the clearest reference made to Daniel is in Mark 14:62:

Again the high priest asked him, “Are you the Christ, the Son of 
the Blessed?” And Jesus said, “I am, and you will see the Son of 
Man seated at the right hand of Power, and coming with the 
clouds of heaven.” (Mark 14:61–62 ESV)

	 In Daniel’s vision, the one like a Son of Man comes in the clouds and 
is presented before the Ancient of Days. This scene has the one like a Son 
of Man being given dominion, glory, and a Kingdom. The attributes that 
are given are things we would expect to be reserved for the Ancient of 
Days, but in this scene they are given to this figure. Rabbinic literature has 
stated that this is the Messiah,33 and Paul eludes to this in 1 Corinthians:

Then comes the end, when he delivers the kingdom to God the 
Father after destroying every rule and every authority and pow-
er. For he must reign until he has put all his enemies under his 
feet. The last enemy to be destroyed is death. For “God has put all 
things in subjection under his feet.” But when it says, “all things 
are put in subjection,” it is plain that he is excepted who put all 
things in subjection under him. When all things are subjected to 
him, then the Son himself will also be subjected to him who put 
all things in subjection under him, that God may be all in all. 
(1 Corinthians 15:24–28 ESV)

Meaning

	 Daniel is given a vision of the end times when nations rise against 
God’s people, attempt to change God’s law, and persecute the followers of 
the Lord. While things rage on earth, God’s court is set up and the all pow-
erful omniscient God takes His seat and opens the books to judge His en-
emies. We are given a glimpse of one like a Son of Man who is given all 
authority, power, and glory, things that we would expect should be re-
served for the Ancient of Days. 
	 In the end, this vision serves as a reminder that God is in control and 
He will prevail against His enemies. When persecution is great and we feel 
like there is no hope, Daniel’s vision stands as the prophecy that should 
remind us Who God is and give us hope and peace. 

33	 m.Tanchuma Buber, Toldot 20 
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John’s Vision (Rev. 4-5)

	 Revelation 4-5 act as a blending of the prophetic visions we have al-
ready reviewed, as it melds together the imagery and elements of all three 
visions. John is given a prophetic vision where he is able to see into the 
throne room of God and see progressive revelation of this end scene. The 
two chapters highlight two main points:

In chapter 4 the sovereignty and majesty of God is central and 
worship predominates. In chapter 5 the Lamb takes the spotlight 
and stands ‘in the center of the throne’ (5:6).34 

John is transported “in the Spirit” (just as Ezekiel was) to the throne room 
of God. The One sitting on the throne shines like jasper and sardius. John 
sees a rainbow around the throne which was also seen in Ezekiel 1:28. 
	 In Daniel’s vision, we are told that thrones were being set up in the 
throne room of God before He judged the beasts, but John now expands on 
this element in verse 4 by telling us there are 24 elders sitting on thrones. 
J. Allen makes a very strong case for these 24 elders to be priests who 
represent the 24 priestly orders.35 Allen points to several elements in com-
ing to this conclusion. First, the word “elders” (πρεσβυτέρους = presbuter-
ous) is used for elderly men. This would eliminate the idea of angels as 
they do not age.36 
	 Allen also notes that the number 24 clearly represents the priesthood 
shifts mentioned in 1 Chron. 24:3-5 and that the priesthood is promised a 
share in the first resurrection in Revelation 1:6 and 20:6.37 He also notes 
bright white clothing is often used to describe redeemed men, a feature 
that is given to these men in 15:6.38 And finally, the crowns are most natu-
rally the crowns promised to believers in Rev. 2:10, 3:11, 2Tim. 4:8, James 

34 Grant R. Osborne, “Revelation” in Baker Exegetical Commentary on 
the New Testament (BECNT) (Baker, 2002), p. 220

35 J. Allen, What the Bible Teaches: Revelation (John Ritchie, 2007), p. 
167

36 Ibid. 
37 Ibid.
38 Ibid.



24 – The Throne of God 

1:12, and 1Peter 5:4.39 
	 The description of the throne in verse 5 should bring our minds to Mt. 
Sinai as well as Ezekiel and Daniel’s visions. Such an intense scene signi-
fies the judgement of God. Osborn contends the seven lampstands here 
represent coming judgement:

The key is that both the lightning and the torches are symbols not 
only of divine majesty but also of judgment in the Apocalypse. 
As such they prepare the reader for the outpouring of the wrath 
of the awesome God soon to come in the book.40 

There is little doubt that judgement is a key theme in this passage, howev-
er, G.K. Beale believes the imagery of the seven lampstands is a retelling 
of the seven lampstands found in Zech. 3 and 4, and should thus be viewed 
accordingly: 

In Zech. 3:9 the “seven eyes” are bound up with a divine inscrip-
tion set before Jesus, the high priest, concerning the “removal of 
iniquity of the land in one day.” In Zechariah 4 the symbols of 
the “seven lamps” (v2) and the “seven eyes” (v 10) are associat-
ed with Yahweh’s omnipotent Spirit. Indeed, in 2 Chron. 16:9 the 
statement “the eyes of the Lord move to and fro throughout the 
earth” highlights not only omniscience but especially divine sov-
ereignty, “that he may strongly support those whose heart is 
completely his.” The preceding mention of “seven horns” under-
scores further the notion of omnipotence… The seven spirits of 
God (= the seven burning lamps) have formerly been confined 
to the heavenly throne room (1:4; 3:1; 4:5), implying that they 
are agents only of God operating throughout the earth (cf. Zech. 
4:10, as well as Zech 1:8-11; 6:5). But as a result of the death and 
resurrection, these spirits also become Christ’s agents through-

39 Ibid; It should be noted the identity of the 24 elders is strongly de-
bated among scholars. A good amount of scholars contend that these 
elders must be angelic beings. However, I find the arguments for the 
24 elders to represent the priesthood to be strong. The priesthood 
would represent the 12 tribes of Israel and would, therefore, repre-
sent all covenant members. Beyond this, the priesthood functioned 
as the representatives of the covenant people to God, thus, the men-
tion in 5:8 that the elders hold golden bowls containing the prayer of 
the saints would be a direct function of the priests in the heavenly 
realm. 

40 Grant R. Osborne, “Revelation” in Baker Exegetical Commentary on 
the New Testament (BECNT) (Baker, 2002), p. 231
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out the world, who figuratively represent the Holy Spirit Him-
self. The Spirit carries out the sovereign plan of the Lord.41 

	 Beale’s connection to Zechariah is convincing. Beyond the connection 
to the earlier prophetic text, the symbolism of omnipotence and omnipres-
ence is seen throughout the throne room visions. Thus, the seven lamp 
stands should be viewed in this light. 
	 Verses 6-8 describe much of the same imagery we have from Ezekiel 
and Isaiah. The four creatures described are “full of eyes”, once again, 
describing God’s omniscience. Instead of Ezekiel’s figures with four 
heads, John sees four different creatures, but the faces seen by Ezekiel are 
now each an angelic figure (a lion, an ox, an eagle, and a man). The an-
gelic call is reminiscent of Isaiah 6:3 with variation. 

Isaiah 6:3 Revelation 4:8
Ἅγιος ἅγιος ἅγιος κύριος σαβαωθ, 
πλήρης πᾶσα ἡ γῆ τῆς δόξης αὐτοῦ. 
(Isaiah 6:3 LXX1)

Holy, holy, holy is the LORD of 
hosts; the whole earth is full of his 
glory! (Isaiah 6:3 ESV)

ἅγιος ἅγιος ἅγιος κύριος ὁ θεὸς ὁ 
παντοκράτωρ, ὁ ἦν καὶ ὁ ὢν καὶ ὁ 
ἐρχόμενος. (Revelation 4:8 GNT-T)

Holy, holy, holy, is the Lord God 
Almighty, who was and is and is to 
come! (Revelation 4:8 ESV)

	 Instead of the “Lord of Hosts” found in Isaiah, John hears the end of 
line one as “Lord God Almighty.” The second half of the phrase is com-
pletely different. The threefold name of God coupled with the last phrase 
giving past, present, and future is used to show God’s total sovereignty 
over time and creation. There has never been a moment when God was not 
in full control.  
	 Chapter 4 finishes with God on the throne being worshipped by the 
angelic beings along with the 24 elders. God is once again said to live for-
ever and ever. He is also said to have created all things, something that is 
attributed to Yeshua in 1 Cor. 8:6, Col. 1:16, Heb. 1:2-3.
	 John’s vision now shifts to focus on a new character. Like Daniel, there 
is another who appears, but for John it is a lamb. The contrast is made 
between the name in verse 5 “the lion of Judah” and the image that is seen 
of a slaughtered lamb. 
	 The book that is seen in Daniel comes into the scene. Daniel told us the 
books were sealed in 12:8-9; now we see them, still sealed with no one able 

41 G.K. Beale, “Revelation” in NIGTC (Eerdmans, 1999), p. 355
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to open them. As mentioned above, some believe these books are the 
scrolls of the Torah, and only the Lamb can unlock them because only He 
can correctly interpret the law of God. Beyond this, judgement comes 
through Yeshua since His blood is what makes believers righteous but the 
unrighteous will be judged according to the law. While such an interpreta-
tion seems correct, Beale thinks it could have some problems: 

Others understand the “book” as representing the scroll of the 
OT. Christ alone is able to unlock (“open”) the true meaning of 
the OT, since its prophecies have found fulfillment in him (cf. 
2Cor. 1:20; Matt 5:17). This proposal is consistent with the entire 
Apocalypse because of its focus on how Christ fulfills OT proph-
ecy. However, against this view is the observation that the books 
of Daniel 7, Daniel 12, and Ezekiel 2-3 do not symbolize the OT 
but primarily decreed events of judgment.42

John now sees the lamb that has been slain. This should bring our minds 
to the binding of Isaac and Abraham’s prophetic saying “God will provide 
for Himself the lamb for an offering.” We may also remember the Pass-
over lamb that was sacrificed and its blood spread on the doorpost. 
	 The lamb has seven horns. Perhaps this is a contrast to the beasts in 
Daniel with horns that oppose God, this lamb has seven horns that repre-
sent God’s spirit. This most certainly can be linked to Zechariah’s proph-
ecy which says the King would rule not by might or power (like a lion), but 
by the Spirit:

Then he said to me, “This is the word of the LORD to Zerubba-
bel: Not by might, nor by power, but by my Spirit, says the LORD 
of hosts. (Zechariah 4:6 ESV)

The lamb takes the scroll from the One sitting on the throne and now, 
something that would be nothing less than shocking to a Jewish audience, 
the four angelic beasts and the 24 elders turn and worship the Lamb. Be-
yond this, the prayers of the saints, which are prayers for the Lamb to re-
lease plagues on those who oppress them (Rev. 6:10, 8:4-6), are offered to 
Him. 
	 When discussing the Revelation 4-5 and the final scene in chapter 5, 
Osborn notes:

In chapter 4 the sovereignty and majesty of God is central, and 

42 G.K. Beale, “Revelation” in NIGTC (Eerdmans, 1999), p. 340
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worship predominates. In chapter 5 the Lamb takes the spotlight 
and stands “in the center of the throne” (5:6). The worship (5:9, 
12) shifts to him, and the final scene of worship celebrates the 
unity of the two figures (5:13-14). Moreover, the hymns prog-
ress from the living creatures (4:8), to the elders (4:10-11), to 
both groups together (5:8-9), to the myriad angels (5:11-12), to 
“every creature” (5:13). The progression is powerful: first in 
groups and then finally as the greatest choir ever assembled, all 
creation, joins in worship of the Godhead.43 

Meaning

	 John’s vision of the throne room of God combines imagery from Isa-
iah, Ezekiel, Daniel, and Zechariah. His vision serves as progressive rev-
elation of the images we are already familiar with from the prophets. Be-
yond this, the throne of God found in these two chapters “dominates the 
rest of the book and prepares for everything that follows.”44 

The Vision of the Kingdom on Earth (Zech. 14:8-9, 16-19; Rev. 21:1-8, 
21:22-27, 22:1-5)

	 The imagery from the four passages we have already surveyed come 
together in Revelation 21 where God’s presence enters this world. The 
scene depicts Jerusalem adorned as a bride, ready for her Groom. The 
language is taken from Isaiah 52:10:

Awake, awake, put on your strength, O Zion; put on your 
beautiful garments, O Jerusalem, the holy city; for there shall 
no more come into you the uncircumcised and the unclean… 
How beautiful upon the mountains are the feet of him who 
brings good news, who publishes peace, who brings good news 
of happiness, who publishes salvation, who says to Zion, “Your 
God reigns… 
The LORD has bared his holy arm before the eyes of all the 
nations, and all the ends of the earth shall see the salvation of 
our God. (Isaiah 52:1, 7, 10)

Isaiah’s imagery of marriage is developed fully in 61:10:

43 Grant R. Osborne, “Revelation” in (BECNT) (Baker, 2002), p. 220
44 Ibid.
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I will greatly rejoice in the LORD; my soul shall exult in my God, 
for he has clothed me with the garments of salvation; he has cov-
ered me with the robe of righteousness, as a bridegroom decks 
himself like a priest with a beautiful headdress, and as a bride 
adorns herself with her jewels. (Isaiah 61:10 ESV)

The throne of God is now on earth. Pain and suffering is done away with 
and the dwelling place of the Almighty God is now in the physical world. 
	 John describes the New Jerusalem, but one thing is missing. In 21:22, 
we are told there is no physical temple, because the Lord and the Lamb are 
the temple. God dwells with His people and the world itself is the temple. 
At this point, John’s language mirrors Isaiah and Jeremiah. The contrast is 
stark. The former prophets described a temple that would be built where 
John contends the temple is God and the Lamb. The language of Jeremiah 
is certainly in mind here as he quotes portions of Jer. 3:16-17:

And when you have multiplied and been fruitful in the land, in 
those days, declares the LORD, they shall no more say, “The ark 
of the covenant of the LORD.” It shall not come to mind or be 
remembered or missed; it shall not be made again. At that time 
Jerusalem shall be called the throne of the LORD, and all nations 
shall gather to it, to the presence of the LORD in Jerusalem, and 
they shall no more stubbornly follow their own evil heart.  
(Jeremiah 3:16–17 ESV)

John’s vision also mirrors that of Isaiah 60, where we are told the sun and 
moon will not be the source of light:

The sun shall be no more your light by day, nor for brightness 
shall the moon give you light; but the LORD will be your ever-
lasting light, and your God will be your glory. (Isaiah 60:19 ESV)

Zechariah describes something like this as well when he states: 

On that day there shall be no light, cold, or frost. And there 
shall be a unique day, which is known to the LORD, neither day 
nor night, but at evening time there shall be light. 
(Zechariah 14:6–7 ESV)

Again we see the same scene being described in Rev. 21:25-26 as in Is. 6:3-
5, 11 and Zech. 14:16-17. 
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	 Revelation 22 depicts a river that flows out of Jerusalem. This river is 
also described in Ezek. 47 and Zech. 14:8. Once again, the difference seen 
in John’s vision is the absence of a physical temple but the picture is the 
same. Living waters flow from Jerusalem in both summer and winter 
bringing prosperity to any land it touches. 
	 John’s vision also notes that nothing will be cursed bringing our minds 
back to the garden of Eden where God dwelt with mankind in perfect har-
mony. 
	 The singular throne of God is now inhabited by God and the Lamb. 
John tells us that God and the Lamb will be in Jerusalem and His servants 
will worship “Him”, a third person masculine singular which clearly re-
fers to both God and the Lamb.  “The two are conceived so much as a 
unity that the singular pronoun can refer to both.”45 This may also be a 
veiled reference to the unity of God mentioned in Zech. 14:9:

And the LORD will be king over all the earth. On that day the 
LORD will be one and His name one. 
(Zechariah 14:9 ESV)

	 The Zechariah passage is important because it places these events di-
rectly at the time of Sukkot. John’s picture of rivers flowing out of Jerusa-
lem, there being no night or day but eternal light, God dwelling with His 
people, and there being no curse is a reference to the garden of Eden where 
sin did not exist and man dwelt in perfect harmony with God. This is the 
picture of the throne on earth. The Garden and the festival of Sukkot are 
synonymous. The glory of God is among His people. 
	 When we celebrate the festival of Sukkot, we are looking forward to 
the throne of God that is described in the heavenly throne room coming to 
earth and God’s radiant glory filling this world. The newness of heaven 
and earth is the ability to exist in the presence of the full glory of the Al-
mighty. Sin is taken away, and the magnificence of God’s presence, seen 
throughout the Scriptures and experienced through Yeshua, is complete 
on this earth. 
	 When we celebrate Sukkot, we do not simply think of this life being 
temporary, we think of this world as we know it being temporary and sin 
and death being abolished. This is the vision of the new heavens and new 
earth. A restoration of the garden’s original state, where God and man 
dwell without any curse, without pain, and death shall be no more. Ulti-
mately, Sukkot is the looking forward to a fulfillment of the Lord’s Prayer, 
“Your Kingdom come, Your will be done, on earth as it is in heaven.” 

45 G.K. Beale, “Revelation” in NIGTC (Eerdmans, 1999), p. 1113
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When we speak these words our minds should not only be reminded that 
we are looking forward to life eternal with no death, but we should recog-
nize the images of the King on His throne in the heavenly throne room, 
which will burst into a physical reality on this earth and will change every 
aspect of our world. This is the celebration of Sukkot. 


